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Masculinity and Femininity: A Torah Perspective

L Introduction
a. NY Times — Crisis of Men and Boys
b. Same applies to Girls and Women
c. Do masculinity and femininity exist? Should they? What are they?

II. Two Genders
a. Hashem created male and female
1. Bereishis
1i. Bava Basra —two genders among all creation, not just humans
b. Hashem first created one androgynous figure and split in two
¢. Mabharal — difference between zachar and nekeiva
d. Metaphysical masculinity and femininity
1. Rav Soloveitchik
1. Kiddushin 82 and Chassam Sofer, fortunate those whos sons are
boys

III. Backwards
a. Devarim — a generation of reversals
b. Rav Soloveitchik (1975) — immutable truths of Torah

IV. Torah Femininity
a. Why can’t women be witnesses or judges?
i. Tosafos
ii. Kosman - Preserving femininity
Insight — Nida 45
Love of the Land — Rashi and Kli Yakar
Givers and nourishers
Spirituality
Emunah
Push people to be better

RO Ao o

V.  Conclusion — we need Torah femininity, Torah of the mother
a. Torah of the mother — Mishlei
b. Rav Soloveitchik |
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1. OPINION
DAVID BROOKS

The Crisis of Men and Boys

Sept. 29, 2022

If you’ve been paying attention to the social trends, you probably have some inkling that boys and men are
struggling, in the U.S. and across the globe.

They are struggling in the classroom. American girls are 14 percentage points more likely to be “school ready”
than boys at age 5, controlling for parental characteristics. By high school, two-thirds of the students in the top
10 percent of the class, ranked by G.P.A., are girls, while roughly two-thirds of the students at the lowest decile
are boys. In 2020, at the 16 top American law schools, not a single one of the flagship law reviews had a man
as editor in chief.

Men are struggling in the workplace. One in three American men with only a high school diploma — 10 million
men — is now out of the labor force. The biggest drop in employment is among young men aged 25 to 34. Men
who entered the work force in 1983 will earn about 10 percent less in real terms in their lifetimes than those
who started a generation earlier. Over the same period, women'’s lifetime earnings have increased 33 percent.
Pretty much all of the income gains that middle-class American families have enjoyed since 1970 are because
of increases in women’s earnings.

Men are also struggling physically. Men account for close to three out of every four “deaths of despair” —
suicide and drug overdoses. For every 100 middle-aged women who died of Covid up to mid-September 2021,
there were 184 middle-aged men who died.

Richard V. Reeves’s new book, “Of Boys and Men,” is a landmark, one of the most important books of the year,
not only because it is a comprehensive look at the male crisis, but also because it searches for the roots of that
crisis and offers solutions.

I learned a lot | didn’t know. First, boys are much more hindered by challenging environments than girls. Girls in
poor neighborhoods and unstable families may be able to climb their way out. Boys are less likely to do so. In
Canada, boys born into the poorest households are twice as likely to remain poor as their female counterparts.
In American schools, boys’ academic performance is more influenced by family background than girls’
performance. Boys raised by single parents have lower rates of college enrollment than girls raised by single
parents.

Second, policies and programs designed to promote social mobility often work for women, but not men.
Reeves, a scholar at the Brookings Institution, visited Kalamazoo, Mich., where, thanks to a donor, high school
graduates get to go to many colleges in the state free. The program increased the number of women getting
college degrees by 45 percent. The men’s graduation rates remained flat. Reeves lists a whole series of
programs, from early childhood education to college support efforts, that produced impressive gains for
women, but did not boost men.

Reeves has a series of policy proposals to address the crisis, the most controversial of which is redshirting
boys — have them begin their schooling a year later than girls, because on average the prefrontal cortex and
the cerebellum, which are involved in self-regulation, mature much earlier in girls than in boys.

There are many reasons men are struggling — for example, the decline in manufacturing jobs that put a high
value on physical strength, and the rise of service sector jobs. But | was struck by the theme of demoralization
that wafts through the book. Reeves talked to men in Kalamazoo about why women were leaping ahead. The
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https://www.washingtonpost.com/local/legal-issues/for-the-first-time-flagship-law-journals-at-top-us-law-schools-are-all-led-by-women/2020/02/07/b4d3bc64-4836-11ea-bc78-8a18f7afcee7_story.html

men said that women are just more motivated, work harder, plan ahead better. Yet this is not a matter of
individual responsibility. There is something in modern culture that is producing an aspiration gap.

Many men just seem less ambitious. College women are roughly twice as likely to enroll in study abroad
programs as college men. In 2020, amid Covid, the decline in college enroliment for male students was seven

times that of female students. As Reeves puts it: “It is not that men have fewer opportunities. It is that they are
not taking them.”

More men are leading haphazard and lonely lives. Roughly 15 percent of men say they have no close friends,
up from 3 percent in 1990. One in five fathers doesn’t live with his children. In 2014, more young men were

living with their parents than with a wife or partner. Apparently even many who are married are not ideal mates.
Wives are twice as likely to initiate divorces as husbands.

| come away with the impression that many men are like what Dean Acheson said about Britain after World War
Il. They have lost an empire but not yet found a role. Many men have an obsolete ideal: Being a man means
being the main breadwinner for your family. Then they can’t meet that ideal. Demoralization follows.

Ambition doesn’t just happen; it has to be fired. The culture is still searching for a modern masculine ideal. It is
not instilling in many boys the nurturing and emotional skills that are so desperately important today. A system

that labels more than a fifth of all boys as developmentally disabled is not instilling in them a sense of
confidence and competence.

Masculinity has gone haywire. Reverting to pseudo-macho cartoons like Donald Trump and Josh Hawley
doesn’t help.
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% And God said, "Let us/ 'mt(e Man*in Our image. afzerOur'wne.ss Theg shall
rule ouer the fish of the sea, the birds of the sky, and ouer tnp animal, the whole

earth, and every creeping thing that creeps upon: the earth.” 7 So God created Man
in His image, in the image of God ™ He created himy; male and female He crealed
them.

37 px 1 37 s — Rav Yehudah said in the name of Rav:
mYwa K 1 WIIRa X3 M b3 — Every creature that the
Holy One, Blessed is He, created in His world, m2p» 121
pxn3 — He created them both male and female. wm 173]7’7 ¥
na - Also the Leviathan, the straight snake, wnI1nN:N 3. Bava Basra 78a
pnbpy ~ and the Leviathan, the curved snake, 2pNh 137
ox12 - [God] created male and female. mom Al oK)
— If they would mate together and bear offspring 73 120mn
913 25wt ~ they would destroy the whole world.* nwy mm
x11 7172 wiip — What did the Holy One, Blessed is He, do, so
that thev should not beget offspring? =217 nx °v0 - He
castrated the male'¥ as soon as it was created, 73p31 39N —
and He killed the female xa% 1ny% opry? anym - and
salted it to preserve it as food for the righteous in the time to
come, TNXw — asitsays: DI WX PINITARANTL, - And
He killed the serpent that was in the sea.!"!
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(1) Rabbi Yochanan opened with 'You hedge me before and 4. Bereishis Rabba 8:1
behind; You lay Your hand upon me' and rabbi Yochanan said: 'if
Adam had merits, he eats two worlds, as it's written 'You formed

AT U by ot ®
me before/achor and behind/kedem', and if not, he comes to o T (% a-)gg)'m o ﬁw n m
receive judgment and accounting, as its written 'You lay Your hand e . [~ B3~ fe ™ . e

upon me'. Said R. Yirmiyah ben Elazar: In the hour when the i Gt b
Holy One created the first human, He created him [as] an o
androgyne [androginos], as it is said, “male and female He
created them”. Said Rabbi Shmuel bar Nachman: In the hour
when the Holy One created the first human, He created him i M 4 '
double-faced [du-par’tsufin], and sawed him and made him backs, poven oy
a back here and a back [t]here, as it is said, “Before/achor and
behind/kedem You formed me”. They objected to him: But it says,
“He took one of his ribs [tsale'otav]”’! He said to them: [It means,
one of] his sides [sit’rohi], just as you would say, “And for the side
[tsela] of the Tabernacle [mishkan]”, which they translate [in

Aramaic] “for the side [setar] of the mishkan”. 5. Maharal
R’ Yehudah Loew (f CPrague
1520-1609
6. R’ Yosef Ber Soloveitchik _

s A2 N0Aw An 93 ey an DIAN
siom 93 T OMNI IXI2 m2apn st
m3m 0UPYYA MIWRD APYRa DPK DNAANTY

SRART 921 DURT MI2WR DX MY nrasd

1903-1993

~rv DRN B2 T2PR 20 INR K2 O7OR BY¥3 - in the image of God He created him; male and ji-

i i SANT IR DWW DY YR TIN OaY Ionw
male He created them. What is the meaning of the juxtaposition of the reference to the image of Ge:< SNRT 2 B R o . ’.,. ) -
' ing Ui emal PRY ORI Do By vie Sy > Sy o Sl ol s Jr
with the creation of man as two sexes? In interpreting the phrase, male and female He created ther. PRY PR 112 WY 0D AR A9 oRY
Chazal explained that when God initially created Adam, He created him in a dual form (see Rash. BRI DI TRY an azpil whoaapia

here). Male and female in this context are to be taken not only in a physiological sense butalsoir. 539 qwmy 77 927 173 WY 1?7 AWK N
a spiritual/metaphysical one.

Every sou| consists of a spiritual androgyny, a male and female persona. The combination ¢!
these elements is known in Rabbinic literature as duchra venukva, which can be found in every e Haoymm o
individual. Duchra refers to dynamic, active man while nukva refers to affecied, passive man. Mar. MY R asgdE 13

RS ekl R
I he i ; y 1 T e 5SS W IR G291 AoRGRa IR 1393 mwyb
both influences and is influenced; he is both giver and receiver. Only in the biological world 1¢ D17 TV IR 7273 AoRA

S9ORIMNY IAN P oMW 2 D TN DRAANG
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man exclusively male or lemale. In the spiritual world, every individual carries both raits, and oniv ohIw oo WX oW R IR 03 QR OV

) } 11} e divi : - e =y by S
through the development ol both the duchra and the nukva perspectives can individuals attain their ~ 43%3 ;1’21 D00 72 ARY2w aX*M27 IR
bull epiritual potentisl M3 I YA WX X APYRAT DwnTy

~ For example, when  teacher instructs his students, he is the giver, the “male,” the duchra, while - =mx 9OW AR PO NIpIl 131 AN
his students, who absorb his ideas, are the “female,” the nukva. At one point in the lesson, however B3 W3Y 2152 X (-‘ ® e 1o
a perceptive student may ask a particularly incisive question that leads the thoughts of the teacher ~ 2wX3 3 PPR N7 RIE WK 3“;" _' s
in new directions. Indeed, Rabbi Chanina exclaimed; I learn from my students more than from anyone ~ x3n1 WK 122 pon w1 2w T 2 Rinl

else (Taanis 7a). At this juncture, the duchra-nukva roles are reversed. The student has planted a oan TAR 93 0 07

seed that blooms into a beautiful flower within the mind of his teacher. The young student witr. St o wRR A9YR3 NP AT AT ban pon
eager eyes and an inquisitive expression becomes a duchra, while the teacher, with the grey bearc V¢ ' o P5A 53w Y3h pRR NI !
and the august title of Harav HaGaon, is transformed into a nuhva 3D Kinl en '»-! I- -H“w. A A

Who is the giver and who is the receiver? Who influences and who is influenced? As undeve!- i aakh .Ta'u‘)’b‘.’/ X1 ..:1::' : x...':—,‘_..-.l e b
oped as one’s intellect may be, no one is exclusively a student. And as great as a person may be amx oy JBan pon X "‘3‘? ::" __I:' ;_'"
intellectually, no one is exclusively a teacher WRw (Ea AR D EX02 AARdl AT IS 17 ARI

The blessing that God bestowed on man during Creation operates in both the spiritual-meta- 4 7apn 921 NP7 WY 123 oRYR ARM2
physical realm as well as in the physical realm. Actualizing the potential of duchra venukva is the bsy TOART DNEI KA JAeIPA 03 TER 0D DO

greatest and most exalted of blessings. A person must actualize his nukva blessing to absorb spiritual

wealth and beauty. Concurrently, he must actualize his duchra blessing by using his spiritual energies ’ T e
: I SXOT2 MY X7 727 % gt INTD GOR2 G

papn T37 ®I2D PANAT DR KDL OUE
: }
to give to others. The student who lacks a teacher, although born with great potential, cannot realize

his potential as nukva. Similarly, sometimes a great teacher can lack students to absorb his wisdom
and he therefore cannot develop his potential as duchra. One spiritual personality is necessarily de-
pendent on the other in order to develop an elevated level of self-actualization. !rashi }

Wy NNY

phn TR 731 AXAN nnbwn chnv
5o

ey

Rabbi Efrem Goldberg Page #4 Boca Raton Synagogue




8. Chassam Sofer
(Shavuos 18b)
1762-1839

o 6% wbp pen ovor BT wd g YOINY
o5 o ofy 1 fopd ohwd popnor
pord 1 pon3 of ovphd popod opxr of BTN
o1 S powbm p"pd HEodd 1h M3 1D ©3W
55t £% 97 3o e oo pam emp dpodohs spe
oo o Pi3p> ©H> odwd ovnhn obspe; . pnb3
M3 DV L3P D01 pph3  DND D3Py DTID3 OV
o%3 373 he W> EH» N ©INdd OYYEH OVt
3 vph7 owp Jeeh opd o oopr . bbb
DICH3 oM > 930 opov Jwd HH pI3vpn SEh ph
M LY Ep3 > v vip pop MBpm Py
O3 £on 9P WD OENEN DO DS 0¥
oEDy dp OB of ombp HE3 OIS 33H DoWED
5 DM OY3 DPTIY §ih BYd (P 23O DY M
3p Bap 03 ows odw xh onhd oowEn
o3 prb3 ©93 ©d WH o IEkd v S wh o
: b

9. Devarim 32:20

7. Kiddushin 82a

mirable type of employment: '
xnun — It was taught in a Baraisa: et
n‘?il’ﬂ R maror mlm[: " E;; :::i: i AR
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CHILDREN ARE FE ‘
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qpix 137 — REBBI SAYS:
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and He will say, )

“I shall hide My face from them and see what their end will be —
for they are a generation of reversals,

children whose. upbringing is not in them.

Surrendering

I HAVE 10 discharge a duty. Be-
lieve me, I do it with sadness in
my heart. You know me; I never
criticize anybody; I’ve never at-
tacked anybody. I have never set
myself up as a judge or arbiter
who approves or disapproves of
statements made by people. But
today, PX¥'pi1 93 193, feel it is my
duty to make the following state-
ment.

*

Chazal have emphasized many
limes the importance of humility,
that a proud person can never
be a great scholar, because study-
ing the Torah means meeting the
Almighty. When a finite being
meets the Infinite, the Maker of
the world, this meeting must pre-
cipitatc 2 mood of humility.

Humility results in surrender.

What do we surrender to the
Almighty? First we surrender to

to the
Almighty

the Almighty the everyday ldgié,
what I call the logic of the
businessman, or the logic of the

Rabbi Dr. J.B. Soloveitchik, Rosh
Yeshiva of Yeshiva University, is a
grandson of Rav Cha’yim Solovei-
tchik of Brisk, This statement, from
an address at a Rabbinical Council
of America Convention, was made in
response 1o “modern orthodox” pro-
posals by Dr. Emanuel Rackman,
rabbi of New York City’s prestigious
Fifth Avenue Synagogue, and assist-
ant to the president of Yeshiva Uni-
versity. Rackman proposed that con-
temporary rabbis be granted the right
to nullify kidushin, thus abrogating
the need for gitin and circumventing
the issue of momzairuss — all on the
basis of a psychological and socio-
logical reinterpretation of the chazo-
kos used by Chazal.

10. R’ '.Yosef Ber Soloveitchik
1903-1993
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== SO WHY CAN’T SHE TESTIFY? <-

As a matter of fact, there is no definitive answer given in the primary
sources to the question of why a woman cant testify. Some categories

of people cannot be witnesses, and the reasons aren't always intuitive
even when we assume they are. We may speculate that relatives are
not allowed to be witnesses because their loyalties might interfere
with their desire for truth, but then we are left wondering why close
friends are permitted to be witnesses.

Various possibilities have been suggested to explain womens dis-
qualification, but they remain speculation. It has been suggested that
being grilled and cross-examined might be in conflict with a womans
innate modesty — much as a king is disqualified as witness because it
does not befit his honor to be cross-examined. Others wonder if the
reason women are disqualified is similar to her exemption from time-
bound mitzvot — the Torah did not allow her to testify because then
she would be obligated to engage in this potentially time-consuming
commitment, despite other familial obligations.®

While these considerations may be part of the equation, our an-
drogynous ideal points to a more holistic explanation. Witnesses in
court demand a very specific orientation. It is an orientation which
is necessary in a Jewish court of law, but it is not necessarily the only

12. Circle, Arrow, Spiral

‘Miriam Kosman

orientation.

Testimony in court requires entering into a focused, true-or-false
mode. When asked, “Did you see Joe kill Bob?” the appropriate an-
swer in court is either “yes” or “no”” But there is a perfectly legitimate
answer that is neither a yes nor a no — it is an answer that takes into
account much more than the black-and-white, justice-oriented end

result.

“Yes, Joe did kill Bob, but let me explain why he did it. If you
would have seen what Bob did to Joe first...or how much pressure
Joe was under...” This second answer represents a more holistic,
relationship-focused perspective of the circle/female force. Yet in a
courtroom, it is not a valid response.
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A fascinating example of the clash between perfect justice and
a more holistic perspective is found in the classic Les Miserables by
Victor Hugo. Inspector Javert, who demands that Jean Valjean be
punished for the “crime” of stealing a loaf of bread for his starving
family, represents the yes-or-no, “justice” mode. There is only one
acceptable answer to the question “Did you or did you not steal?”
Yet most people resonate with Jean Valjean, the supposed criminal,
and sense that demanding this kind of fact-oriented justice is cruel
and unjust.

This example is not relevant to Judaism because stealing to save a
life is permitted — may even be required — and the horrific punish-
ment that Victor Hugo wanted to impose is completely out of line
with Jewish law, but it does illustrate the crash between these two
forces and how crucial it is to have a balance between them.

-~ A WORLD OF TRUTH <

Is one perspective right and the other one wrong? The purpose of
the court system is to determine a course of action based on the
legal structure of Judaism. But living a rich, harmonious life, as we
all know, has much less to do with who is right and who is wrong,
and much more to do with how we relate to each other.

To look at a situation abstractly is to make a judgment about
a situation or to take a course of action on the basis of such a
judgment without considering the “human consequences’ of
that course of action, the specific and detailed effects which that
course of action might have on other human beings. Or it is to
make a judgment which is “distanced” in some way from the
actual or potential experienced reality which would be the con-
sequences of such a source of action. Concreteness requires that
one experience, or vividly imagine, such consequences, * either
to oneself or to others, and judge on the basis of that awareness.’

Excusing a woman from participating in a process which on some
level betrays her very essence may, at its deepest roots, be a validation
of the female perspective. Yes, justice is important and truth must be
ferreted out, but you, woman, who bring to the world the gift of the
circle — the gift of interdependence and the gift of relationships — do
not have to participate in the process. We respect your voice enough
that we dont insist on dragging you into the boxing ring.

In Jewish law; if one is able to testify, one must — there is no op-
tion of choosing whether you feel comfortable testifying or not. By
disqualifying a woman from the whole process, there seems to be a
message here: the bare facts may be relevant in a court of law, but
they are not the whole truth —and those who have access to that
“other voice” should not be required to distort it.
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The Gemara explains the opinion of Rebbi:
13. Nida 45 R79m 27 ey — Rav Chisda said: 377 Rnayv 'xn — What is
Rebbi's reason? ~yhya-nx (awrdr1 e, 2031 — Forit is
written: Then Hashem, God, built the side, which he had taken
from Adam, into a woman.U® mp3 Xy MR WD (NIW mYn
WIR3R 0t awxa 1 — This teaches that the Holy One,
Blessed is He, gave greater powers of understanding to a
woman than to a man."

64. 711 wrx M kY YR — AND OF THESE, THERE WAS NOMAN,ETC., @19y Y3x — but upon the
women 93717 N1 77113 XY — the decree of the Spies? was not decreed, nwaamm w7 1w B5
Y%7 nx — for they held the land precious. wmx 0wk — The men said, n1WH WX MmN, 14. Rashi
#7mmyn — “Let us appoint a leader and let us return to Egypt,”* nymx owin — but the
women said, ' uY MmN, — “Give us a possession.”s %137 Mmshy niix nwe nawel Y ~
This is why the passage dealing with the daughters of Zelophehad is put next to a verse which says
that those guilty of the sin of the Spies died here.

15. Kli Yakar

16. Breaches 10a omp wmpY) YT TRW DY DWIR LID P2 R 3T
TN RRT VIR DR DKW A DWIRT (12 wun

YIRA M2IAD 1R QWIN (3 T [rav) ARMIEN N2WN WK
NYT DY 173pR MR 13 YY1 (11 om) IR RPN 10N
DR MIINAT OWI MYYY 210 N 70 TNYY AR CRY
Mo ARY YT TP YAk nnmaa oo XY D PIRA
DUIR MYWR 379V 127N PIRAW MA0 ANRI D0 QMWW
m5wY 1 AN R ChyTY 93 0wk Y1 2 v

:MPRD D0

The third of the five “‘worlds™"
77 TRK 712 930N MK wn pn — He nursed from his
m;)t‘her’s' breasts, and gazed upon her breasts, and he spoke
songs of praise regarding that time®™ mxyw - For it is
stated:®% +moma-Y3 MIWN-HX1TNK WD) N3, — Bless, my
soul — [bless] Hashem! And forget not all His nurturing. Xn
s ma-b3,, — What is meant by all His nurturing? 27 0K
mavx - Ii’ Abahu said: This nurturing refers to the sustenance
pr;)\;ided an infant from his mother’s breasts. ©7] b ..wwgw
a3 mpna — King David offers praise that [God} fe?shlonved
breasts for [a woman] opposite the place of insight, i.e. 17. Shemos Rabba 28:2
opposite the heart®! -~

DR I? MR DWID PR Py D27 MRD Y
72% Ay vewh nivi> onw omaT wRl ey
2737 PITRT 87 WK N7 TR DWIRT X ORI
10Y N90R 2WIY TRY WX 99T .ywh Y onw
17733 DY RPN MY 1D 0K 137 .NigR2 ninTm
RIT 913 WITRD MK PIQRT RDW2MN 31 My 7inY
MRY TWRIT BIR? ROK MR KD 0PIvT AR DX
OX W2y B7YR nx A%RYR) MV M mwss 72
127 71T A nidwan 11 nvNR Wi XIp X
VARN 727 MR 1IN 0271 'APYY AvRh RN nD MmNl
2PV 2 (2 mve) MRIY IR 1HR apy? n’;?
2 IRD 9% Y
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19. Berachos 17a

DWIKT 1IN W7 X7 P YR [mvanw mvan b -
Greater is the promise that the Holy One, Blessed is He, made
to the women than to the men, IRRW — as it is stated:
Bip TIYRY "I MKW W3, — You women that are af ease,
rise up and hear my voice; "nnx ANKA nInY3 nua - you
confident daughters, give ear to my speech. s

Answering his own question,* Rav explains the special merit
of women:
X219 37 % mx ~ Rav said to R’ Chiya: P21 KRR Wy
- Through what deeds do women indeed merit eternal life?

XnWn3 m% w3 mapxa — Through going to the trouble of
bringing their children to the synagogue to learn Scripture,!
13373 %122 Manx3t ~ and through sending their husbands
to the study hall to learn Mishnah and Gemara, paon
1337720 1NKT 7Y 35111225 ~ and for waiting for their husbands
until they come home from the study hall.’s”

We have already remarked on V.42 that women are not obliged
to live in the Succa. Succoth is a X»™ 12170 0y M3I= a command which
only applies to a certain fixed time, and such, as a rule, do not apply to
women. Thus women are free from the duty of ,mx2 ;maan mxsy 1Pon
apw 2% a0, Exceptions to the rule are: anzw %apa oy noo nrm.
The exceptions are nearly as many as the rule. When we consider that
Sabbath and Pesach are the two greatest institutions of the Torah recurring

from time to time, and that for both of them women are duty bound to
observe not only the negative commands 72R%2 MO and yan MO but also
the positive ©17p, (M21) of Sabbath, and neo and n¥» of Pesach, and that,
equally so, although free from 7%7 and i they nevertheless have the
duty of participating in the three great national festival gatherings by »»%o
snnv (see nedwn Kiddushin 34.b.) and also in the great national gathering
of every seventh year, %397, their being freed from other 121w oy My
®m7 can most certainly not be on account of their being considered in any
way of lesser worthiness or impartance. But it seems to us to be rather much
more likely that the Torzh did not impose these M= on women because
it did not consider them necessary to be demanded from women. All
X273 ImIAD M¥» are meant, by symbolic procedures, to bring certain facts,
principles, ideas and resolutions, afresh to our minds from time to time to
spur us on afresh and to fortify us to realise them to keep them. God’s
Torah takes it for granted that our women have greater fervour and more
faithful enthusiasm for their God-serving calling, and that this calling runs
less danger in their case than in that of men from the temptations which
occur in the course of business and professional life. Accordingly it does
not find it necessary to give women these repeated spurring reminders to
remain true to their calling, and warnings against weaknesses in their
business lives. Thus, at the very origin of the Jewish People, God's fore-
sight did not find it necessary to ensure their bond with Him by giving
women some permanent symbol in place of the Mila for men. So, also, at
the Lawgiving on Sinai, God reckoned first of all (Ex. XIX.3) on the
faith and devotion of the women. So also, the Jewish Nation has established
the fact—and all our generations have inherited it—that in all the sins into
which our nation has sunk, it has been PPz 202 90w3, the faithfulness
of our women to their convictions and sénse of duty which has preserved
and nurtured the seed of revival and return. Women are free from the duty
of 1 and n2mn because the open public nafional gathering of the nation
as the representatives of the Torah which the gathering about the Sanctuary
of the To‘arw means, primarilv belongs to the metier of the men.

18. Maharal
Nesiv Emunah

 URM WORT D Ny1Y 1 wm .
M3 a1ER CTUY buoa bRy S1an g ond
byn 13 abyRY 200 U0 IR CPH AR

“NEY R aAyn 53 A1 pwn BIvpAIR 23

"M TN IS DR VI OORD DY
oy ooemen e R napn 3 tan by
ST ANRR onb ww mapn or Swoannra
RUTY M2 TI0M vy @At ov7aRa va oob
O Y MY YIM STRY YR YY MR
Ay TY WM INBRY AR CTAID XIT AP
WTIT T NN INNNRD TIAY WRT Y
PIAR I M wRD v nawmR o3 Paw:
X1 DBRYI 3Pl NUh mmR D AwRD wRD
MO WRI DERT XZP 1D 9D PR 0 nwd
IRINRI TONT TIRY TONY MIMRT RYMIw
PRI NIMARI MR WORT 0D T Pam WRT RN
$OMRI DI AWNT

20. Rav Samson G{ayﬁae( Hirsch
Vayiﬁm 23:43
1808-1888
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7 The fear of HASHEM is the beginning of knowledge; foolish ones scormn wisdom
and discipline. * 8 Hear, my child, the discipline of your father, and do not forsake
the teaching of your mother. ? For they are an adornment of grace for your head
and a chain for your neck.

22. R’ Yosef Ber Soloveitchik

1903-1993
“A Tribute to the Rebbitzen of Talne,”
Tradition 17 (spring 1978)

People are mistaken in thinking that there is only one Massorah and one Massorah community; the community
of the fathers. It is not true. We have two massoros, two traditions, two communities, two shalshalos ha-
kabbalah—the massorah community of the fathers and that of the mothers. “Thus shalt thou say to the house
of Jacob (the women) and tell the children of Israel (the men)” (Exodus 19:3); “Hear, my son, the instruction of
thy father (mussar avikha) and forsake not the teaching of thy mother (toras imekha)” (Proverbs 1:8), counseled
the old king. What is the difference between those two massoros, traditions? What is the distinction

between mussar avikha and toras imekha? Let us explore what one learns from the father and what one learns
from the mother.

One learns much from father: how to read a text—the Bible or the Talmud —how to comprehend, how to
analyze, how to conceptualize, how to classify, how to infer, how to apply, etc. . . . One also learns from father
what to do and what not to do, what is morally right and what is morally wrong. Father teaches the son the
discipline of thought as well as the discipline of action. Father’s tradition is an intellectual-moral one. That is
why it is identified with mussar, which is the Biblical term for discipline.

What is toras imekha? What kind of a Torah does the mother pass on? | admit that | am not able to define
precisely the massoretic role of the Jewish mother. Only by circumscription | hope to be able to explain it.
Permit me to draw upon my own experiences. | used to have long conversations with my mother. In fact, it was
a monologue rather than a dialogue. She talked and | “happened” to overhear. What did she talk about? | must
use an halakhic term in order to answer this question: she talked me-inyana de-yoma. | used to watch her
arranging the house in honor of a holiday. | used to see her recite prayers; | used to watch her recite the sidra
every Friday night and | still remember the nostalgic tune. | learned from her very much.

Most of all | learned that Judaism expresses itself not only in formal compliance with the law but also in a living
experience. She taught me that there is a flavor, a scent and warmth to mitzvos. | learned from her the most
important thing in life—to feel the presence of the Almighty and the gentle pressure of His hand resting upon
my frail shoulders. Without her teachings, which quite often were transmitted to me in silence, | would have
grown up a soulless being, dry and insensitive.

The laws of Shabbat, for instance, were passed on to me by my father; they are a part of mussar avikha. The
Shabbat as a living entity, as a queen, was revealed to me by my mother; it is a part of toras imekha. The
fathers knew much about the Shabbat; the mothers lived the Shabbat, experienced her presence, and
perceived her beauty and splendor.

The fathers taught generations how to observe the Shabbat; mothers taught generations how to greet the
Shabbat and how to enjoy her twenty-four hour presence.
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https://www.sefaria.org/Exodus.19.3?lang=he-en&utm_source=jewishaction.com&utm_medium=sefaria_linker
https://www.sefaria.org/Proverbs.1.8?lang=he-en&utm_source=jewishaction.com&utm_medium=sefaria_linker
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